VOL. LXIX 



OCTOBER 1964 



P rabuddha Bharat a 

OR 

AWAKENED INDIA 




By Karma, Jnana, Bhakti, and Yoga, by one or more or 
all of these the vision of the Paramatman is obtained. 



Editorial Office 
MAYAVATI, ALMORA 
HIMALAYAS 



Publication Office 

5 DEHI ENTALLY ROAD 
CALCUTTA 14 




PRABUDDHA BHARATA 




'5RfT?TcTt ff^t 

f?! i • m— fl*nf i qrssr 5f ; ar^fer qfcr to qfer m 
wwr vk« ; JRfer ark arm** qfar?? i ^ gm 

qm% ft qfr wtnr i 3 ?^ <rrafi % f§sq ftreta sptfrsm ferr srwr 1 1 

swntr f%%*PR ; g "ffTO qrf|?i’ qm ft gq ^if if smfsrrr 

|f |, 3ft *T5»n*T %lf Jf ^arr sm srerrera 1 1 ?n=qf if larrukrt % gsfar, *nf, 

H<TT 5 f Silt? fim? aftaj^of oqr^Tnff 5 WT qiqk «FT 30T ffqj^q 1 1 Sl^^Tg^f if 

3o gwr?fr faqraf ‘fttraf, q« gfrorq^q qq, ®r» sw*>t qrat, «ft qj?ft«3R?rm kj, 
3i « jpf^rc qqrg arrfg ^fftesst qrffcqqrrc'f % qrq 1 1 

“fTOP^ f%qt ft *qjqf % fwq ^fq*FT spt ai^ST! qff f 1 

|f 3iq%cT 3TW#J| 1 1” - qgrcqr 






s^^nq^, sisca znvsm, 

q, fMt q'zraft Tte, q^qmr- ? * 



SELF-RELIANCE and SELF-CONFIDENCE 

are the BACKBONE of defence 




1964 



PRABUDDHA BHARATA 




CONTENTS (Contd.) 



Vinoba Bhave : The Nature and Scope of His Social Reforms-3 

— By Dr. Jacques -Albert Cuttat . . . . • . 

The Spiritual Function of Literature — By Professor G. S. Banhatti 

The Jivanmukta’s Way of Life — By Sri M. K. Venhatarama Iyer . 

Notes and Comments . •• 

Reviews and Notices . . • • • • « 

News and Reports 



Page 



416 

m, 

428 

434 

435 
438 







Co&k, Com/ 

Cook easy with this 
amazing kerosine cooker. 
You can relax while you 
cook. The drudgery of 
breaking coal, blowing 
the fire and smoke in 
the eye will no longer 
worry you. 



KHAS JANATA • One set wicks free. 



OF — *§7 



jfc&vstoe COOKER 

A product < 



Spare parts available. 




THE OMENTAL METAL INDUSTRIES F 

77, Bowbazar Street, Calcutta- 1 2. 



HAVANA.©. 



PRABUDDHA BHARATA 



Vol. LXIX OCTOBER 1964 No. 10 




3%bct stow srar 

Arise ! Awake ! And stop not till the Goal is reached. 

:o: 

LETTERS OF SWAMI SHIVANANDA 

(46) 

Chilkapeta House 
P.O. Almora ^ 
Kumaon, U.P. 
April 1914 

Dear — , 

I am extremely happy to receive another letter of yours. I have ex- 
pressed my opinion about your earlier dream m my previous letter. This 
dream also is very inspiring. Certainly, it is the Lord’s wish to manifest 
Himself to you in the form of Gopala ; you, perhaps, will see and worship Him 
by assuming the attitude of Sri Nanda or Srimati Yasoda and, through this 
practice, will attain great bliss and your heart will become holy and pure. You 
are, indeed, fortunate ; therefore it is that the Lord is revealing Himself to you 
in this pure form of Gopala. This will conduce to your greatest good, rest 
assured. 

During the summer vacation, try by all means to visit Calcutta and 
Math (Belur Math) and other holy places, and to meet the pure souls (residing 
there) . I shall be then where the Lord places me ; I have no will of my own. 
I shall act as he makes me act. 

expensive ; therefore, there is no necessity to come here. Our most revered 

This is a far off place ; the route is very inaccessible, and the journey very 

* «— 

and respected Holy Mother (Sri Sarada Devi) is there in Calcutta; also, 
Saradananda Swami and Master Mahashaya and other devotees. Meet them. 
In the Math, you will find Premananda Swami, Subodhananda Swami, and 
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other devotees ; meet them, your devotion to the Lord will increase. You will 
meet me when the Lord wills it — leave everything to Him. There is no bliss 
and peace like the dependence on the Lord. If he makes you experience His 
love and devotion while remaining in the house itself, then there is no necessity 
to go anywhere else. But it is really good to have a slight change of place 
during the holidays. Meeting with the devotees will conduce to the physical 
as well as mental well-being. 

My heartfelt love and blessings to you. I am not keeping such good 
health nowadays. But the place is very cold ; it rarely gets hot. Even when 
the heat is scorching, cool breeze is always blowing. The water is excellent; 
and the scenery, too, is charming, and inspires noble thoughts. 

Your wdl-wisher, 
Shivananda 



( 47 ) 



Chilkapeta House 
P.O. Almora 
Kumaon, UP. 
15 May 1914 



Dear — , 

I am very glad to receive your letter. You worship the Lord Brahma 
Gopala with the attitude of Sri Yasoda itself — it is an excellent attitude, very 
exalted and pure. It will remove the least trace of impurity from the mind. 
Sri Sri Thakur (Ramakrishna) remained in that attitude for many days — 
you will find it in his biography. You have seen the Holy Mother in the 
dream. It is very good. You will see in still how many more forms the Master 
will reveal himself to you in course of time. Truly you are blessed, there is 
not the least doubt about it. I have written to Premananda Maharaj that 
you will stay at the Math for a few days and have the privilege of their holy 
company. 

None in the three worlds is my disciple. I am the Lord’s servant; as 
such, it is unnecessary to introduce yourself as a disciple of mine. But you 
may tell this much: that I do love you and tell you in answer to your 
questions whatever I know in regard to the worship of the Lord, and that 
I pray whole-heartedly for your spiritual progress; and that would be more 
than enough. They are great devotees; they can easily recognize you, and 
will be very affectionate and kind towards you. 

In my opinion, there is no necessity of any further initiation etc. for you. 
Now, simply love Him, and serve Him after your, heart. I was extremely 
happy to learn that you are serving Him with the best of flowers and fruits. 
Immerse yourself m His service. 

With regard to the observance of cleanliness consequent on birth, death, 
etc., follow the usual practice. There is no harm in that, rather it is good. 
It is not advisable to break the customary rules of social conduct; it is but 
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proper to follow the prevailing usage. That was also the Master’s injunction. 

I am glad to learn that you are keeping well. My health is somewhat 
better than before. My heartfelt love and blessings to you. I shall be happy 
to hear from you now and then about your welfare. May the Lord bless you 
with prosperity ! 

Your well-wisher, 
Shivananda 



( 48 ) 

Chilkapeta House 
P.O. Almora, U.P 
27 June 1914 



Dear — , 

I have duly received your letter and noted the contents. I was very 
much pleased to learn that you visited, during the vacation, Navadvip, Kalighat, 
Dakshineswar, Belur Math, etc. and lived in the holy company of many 
devotees. It’s very good to do so now and then, whenever you find time. This 
will contribute to the physical as well as mental welfare. 

I am fully confident that the Lord will soon remove your family 
difficulty ; nothing to worry about. Rest assured that this difficulty is only an 
occasion to increase your love, devotion, and faith all the more. It will never 
injure you. 

I shall soon send you a small piece of old cloth worn by me, as also a 
little sugar offered to the Lord, after taking a portion of it. I know the Lord 
has been merciful to you even before you met me. I sincerely pray from the 
bottom of my heart that your love for Him and your faith in Him may increase 
and become firmly established ; and I certainly do so in the case of those who 
want Ramakrishna. I have been trained by the Master in such a way that it 
is impossible for me to take up the position of a teacher ; and I don’t pray for 
it either from him, because that thought never occurs to me. In this age, the 
Master is the teacher and ideal of mankind ; we just sincerely pray to him that 
the faith and devotion of the people for him may increase, and encourage and 
inspire confidence in them through instructions. It is my conviction that this 

itself will lead to their highest good. 

My heartfelt love and blessings to you. Please acknowledge the receipt 

of the things I shall send you, and also write about your welfare. I am 
keeping indifferent health. Whatever happens by the will of the Lord, that 

alone is the best. 



Your well-wisher, 
Shivananda 




THOU BELOVED MOTHER ! THE POLE-STAR OF OUR LIFE 

[ Editorial ] 



The way to the unknown is through the 
known. The principle holds true as much 
in the field of scientific research as in the 
realm of the religious quest. The Hindu 
advocacy of the worship of the personal 
God) or an avatar a or incarnation, or other 
concrete representations like the images 
(pratrmas) and the natural symbols 
(praUkas ) , is based on this principle ; and 
is meant to lead us to the realization of 
the impersonal Absolute, which is beyond 
all names and forms. Most of us 
cannot even think of, let alone realize, 
the Absolute except through the medium 
of a concrete symbol. A personal God 
or an avatdra is the nearest approach 
to the highest Absolute on the physical and 
mental planes of our existence. And the 
easiest and smoothest way of reaching the 
Absolute, which is unknown and unknow- 
able through the senses and the mind, is 
by establishing a definite human relation- 
ship with this representation of the Absolute 
and pouring out our heart’s affections in 
Its adoration. To attain the Absolute, we 
need not forcibly tear ourselves away from 
ourselves and discard our natural emo- 
tions and intellectual faculties; we have 
only to chasten and purify them by giving 
them a new direction, so that they become 
fit instruments for the play of the Divine. 

Of all the human relationships, that of 
the mother and the child is the purest and 
noblest, for therein is the least taint of 
carnality and selfishness. Mother’s love 
for the child is the closest to God’s love 
for the devotee. Mother, the all-suffering 
and ever-forgiving mother, is, according to 
the Indian ideal, the queen of the family, 
to whom everyone should bow down and 
pay reverence. Motherhood is the perfect 



type of womanhood. Mother’ is the word 
used in India to address every woman. The 
Taittinya XJpamsad (I. 11) exhorts the 
young student : ‘May your mother be a 

God unto you {Mdtfdevo bhava ).’ That 
is the first step in spiritual life. The last 
step would be when God becomes the 
mother unto us. As a matter of fact, oifly 
when the last step is taken would we have 
really and in the full sense of the term 
taken the first step ; only when we realize 
and know that God, the Mother of all 
mothers, is our mother, can we truly look 
upon our earthly mother as God. This 
spiritualization of the earthly relationship 
between the mother and the child, and its 
universalization, is the gist of the worship 
of God as the Divine Mother. This idea 
is the basis of the grand concept of Divine 
Motherhood. 

For the devotees, however, the concept 
of the Divine Mother is not a mere matter 
of philosophic speculation, but a spiritual 
reality. Philosophically, the riddle of 
the One and the many, the Absolute 
and the manifestation, the unity and 
the diversity, presents a persistent prob- 
lem, and can be explained only by 
positing the idea of the Divine Mother, 
conceived as Illusion, Maya, Avidya, 
Prakrti, or the handmaid of God, who 
projects or creates this universe from 
out of Herself. How did the non-dual 
Absolute manifest Itself as the many ? The 
answer given is : It is due to Maya or the 
Power of the Lord. This Mava cannot 
categorically be characterized as real or 
be dispensed with as unreal. It is real in 
that we see its effect and influence every- 
where, yet is unreal m that it is transcended 
in the state of saTnadhi (super-conscious- 
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ness), when we are one with the sole 
reality of Brahman. But that is a logically 
anomalous position, as we are forced to 
accept two levels of reality — a transcen- 
dental one and a pragmatic one. Sri Rama- 
krishna resolved the anomaly by saying 
that Brahman and Sakti are not different, 
but one and the same reality appearing as 
two in two different sets of circumstances. 
‘Kail is none other than Brahman’, he said. 
‘That which is called Brahman is really 
Kail. She is the Primal Energy. When 
that Energy remains inactive, I call It 
Brahman, and when It creates, preserves, 
or destroys, I call It Sakti/ They are, he 
further explained, like fire and its power 
to burn, or like gem and its lustre, snake 
and its wriggling motion, or like the waters 
of the ocean when it is calm and is full of 
waves and bubbles. The two ideas are 
inseparable ; when a person thinks of the 
one, he perforce thinks of the other too. 
‘If you are aware of the male principle, you 
cannot ignore the female principle. He 
who is aware of the father must also think 
of the mother. He who knows darkness 
also knows light. He who knows night 
also knows day/ He, no doubt, accepted 
the Advaitic position about the unreality 
of the whole universe, with its gods and 
goddesses included, in relation to the high- 
est knowledge of Brahman, when he said : 
‘If you reason it out, you will realize that 
all these are as illusorv as a dream. 
Brahman alone is the Reality, and all else 
is unreal. Even this very feakti is un- 
substantial, like a dream/ But he, with 
his deeper vision, also saw that that is a 
state which cannot be obtained for the 
mere asking. Man was too much under 
the swav of the Divine Mother. ‘You may 
feel a thousand times that it is all magic, 
but you are still under the control of the 
Divine Mother. You cannot escape Her. 
You are not free. You must do what She 
makes you do. A man attains Brahma - 
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puma only when it is given to him by the 
Adyasakti, the Divine Mother. Then alone 
does he see the whole thing as magic, other- 
wise not. . . . Though you reason all your 
life, unless you are established in sarrwdhi, 
you cannot go beyond the jurisdiction of 
Sakti. Even when you say, “I am meditat- 
ing” or "I am contemplating”, still you 
are moving in the realm of Sakti, within 
Its Power/ 

The impact of this great Power, the 
Divine Mother, is on all of us in some form 
or other. We see it working all around 
us — in the field of science, in the spiritual 
world, in our individual lives as well as in 
the current of world events. Only the 
blind cannot see, or the perverted will not 
see or does not see it whole or sees it in a 
wrong light. Man puffed up with the pride 
of success may not recognize it, or may 
refuse to recognize it, because he feels that 
it is against the modern scientific temper, 
which rests its belief on the freedom of 
man’s will to control, direct, and order the 
world phenomena according to man’s set 
plan, unaided by any extracosmic power. 
The" modern scientific temper is completely 
in tune with what an ancient Sanskrit 
couplet says : ‘ Udyoginam purnsa- 

sbhhamiwaiti I&hrmiik — It is the man of 
action, the lion-hearted, that the Goddess 
of Wealth resorts to/ This attitude is un- 
doubtedly the precursor of all progress and 
prosperity. But it is also well to re- 
member the words of Swami Vivekananda 
who said : ‘It is not the whole truth to 

say that fortune favours the enterprising 
man; behind there must be the strength 
that comes of the Divine Mother*, though 
he added, ‘But I also admit that, it is the 
enterprising man unto whom Mother gives 
strength’, and had on several occasions 
said, ‘Him I call an atheist who does not 
believe in himself’. We are the makers of 
our destiny, it is true, but not fully, only 
within the limitations that the universal 
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Power, which we call Mother, or in ordinary 
parlance, luck, fate, or fortune, permits us. 
We in the vigonr and freshness of onr youth 
may plan to do this or that, and think that 
we are the masters of onr fortunes and 
that it is within our power to execute all 
onr plans as and when we wish, but when, 
in our old age, we look back on our life, we 
are bound to admit that we succeed in ful- 
filling only those things that the Divine 
Mother allows us to. 

The scientist is busily engaged in wrest- 
ing from Nature her secrets. Great as has 
been his success in his attempt, he is still 
far away from his goal, and Mother Nature 
has yielded only a very small portion of 
Her secrets. With each advance, it appears 
as though he is going to do it now, but at 
every step there is an adamantine wall 
barring his progress, and every success has 
been built on that element of chance that 
has favoured particular individuals. The 
career of the famous conquerors and ad- 
venturers of history, and the ignominious 
doom they have met with at a time when, 
as it were, nothing could stop them in their 
aggressive designs, points to the invisible 
hand of 6akti or Power that is directing the 
course of events on this earth, which is not 
drifting aimlessly without a guide and a 
rudder. This, however,, is not the preach- 
ing of a philosophy of predestination or pre- 
determinism, nor a doctrine of pessimism 
and a plea for inaction, because every- 
thing is pre-ordained and nothing is there 
left for us to be done. It is a call for 
intensive action with the knowledge of the 
realities of life. When we know that there 
is a. greater power than ourselves, which is 
unlimited in its scope and capacity, we do 
not become idle or apathetic to life ; rather 
we work with redoubled energy and hope, 
but with humility. Humility in the face 
of that higher Power is not a name for 
weakness and does not forestall all human 
initiative and endeavonr, but fills us with 



inexhaustible strength, wisdom, and power 
to work for the good of humanity in the 
true spirit. We then become a blessing 
unto mankind and not a curse upon 
humanity, and man has not to bemoan 
his fate as he is doing now, because there is 
an accumulation of material power in his 
hands without a corresponding increase of 
wisdom. 

‘Therefore,* said Sri Ramakrishna, ‘one 
must take refuge in the Divine Mother, the 
Cosmic Power Itself. It is She who has 
bound us with the shackles of illusion. The 
realization of God is possible only when 
those shackles are severed. . . . One must 
propitiate the Divine Mother, the Primal 
Energy in order to obtain God’s grace/ 
This process of propitiation is the most in- 
teresting phenomenon of history. We are 
not referring to the paraphernalia of wor- 
ship that goes on in temples or houses daily 
or on special occasions, or to the autumnal 
worship of the Divine Mother that will be 
celebrated this month with great eclat 
throughout the country. Interesting and 
beneficial as they are, they are but the 
preliminary stages of this process of pro- 
pitiation which prepare us for that supreme 
act of consecration, and not the supreme 
act itself. 

The real propitiation is not a matter of a 
day or days, or months or years even, but 
a lifelong affair from which there is no 
respite. It starts when we are seized with 
an uncontrollable longing to have the 
vision of the Mother Herself and not be 
satisfied with the trivialities of life that 
She has placed in our hands for our amuse- 
ment and diversion. And in this process 
of propitiation, there are no fixed methods, 
no formalities of worship, no prohibitions 
and restrictions, no injunctions and inhi- 
bitions, no rules and regulations : each de- 
votee has his own method and way. For 
what code of conduct, what formality, what 
known method, binds or guides the play 
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of the mother with the child P The child 
plays with the mother ireely and the 
mother plays with the child freely, and 
rules are made and unmade as the mood 
of the moment dictates the child as well as 
the mother and as it suits the pleasure and 
convenience of both. Similar is the case 
here. There is the Divine Mother and 
there is the child, the devotee longing for 
Her vision and to be in Her presence; 
and the devotee sails along the current 
of that longing where the wind of his 
love listeth. Sometimes he is thrown 
on the rough waves of the sea, tossed to 
the top now, pushed down to the trough a 
little later ; at other times, he is on the 
smooth sailing current. Now he is caught in 
the vortex of a whirlpool, then is out of it. 
This moment he is about to be dashed 
against a rock, the next moment in the 
safe arms of the Divine Mother; but 
always near Her, under Her solicitous care 
and protection. The way of the one need 
not necessarily be the way of the other 
here. Each adores the Mother according 
to his predilection and predisposition, and 
all are acceptable to Her, everything is 
pleasing to Her. Each supplicates in 
accordance with his nature, and She re- 
sponds to each according to his supplication. 
That makes for the infinite variety of ex- 
pression in which the Divine Mother mani- 
fests Herself to each devotee, and sports 
with him. To one She may appear as the 
smiling Mother Durga, to another as the 
terrible Kali, to yet another as the majestic 
RajarajesvarT. Or to the same person, She 
may appear as all these at different times. 
Or, again, the same aspect of the Divine 
Mother may appear in different forms at 
different times — as for example, the same 
Kali may appear as the tender Syama Kali 
dispensing boons and dispelling fear, or as 
the Raksa Kali, the protectress in times of 
epidemic, famine, earthquake, drought, and 
flood, or as the Smasana Kali, the embodi- 



ment oi the power of destruction, residing 
in me cremation ground surrounded by 
corpses, jackals, and terrible spirits, with 
streams oi Jolood flowing from Her mouth 
and with garland of human heads hanging 
u cm Her neck. 

Thus, each devotee sees and propitiates 
Her in his own way. Look, for instance, 
at that great devotee Ramaprasada, who 
lived in the eighteenth century. It is said 
of him that he started his life as a book- 
keeper, which he tried to do as honestly 
and conscientiously as he could. At the 
end of a week, when his employer asked 
for the accounts book, he found to his sur- 
prise that the book was scribbled all over 
with songs in oblation to the Divine 
Mother. On the first page was the song 
beginning with the line : Mother ! Make 

me Thine accountant. I shall never prove 
defaulter/ And he never proved a de- 
faulter. He remained for the rest of his 
life Her efficient accountant, and kept a 
graphic account of all Her doings in the 
form of lyrical songs of the most exalted 
type. These songs pulsate with the heart- 
throbs of a mystic absorbed in the con- 
templation of the Mother, and paints in 
striking but harmonious shades the various 
moods of the devotee lost in the ecstasy 
born of the intimacy with the Mother. And 
in them we find some of the finest gems of 
spiritual life. Here is one for the delecta- 
tion of our readers : 

O mind, you do not know how to farm ! 

Fallow lies the field of your life. 

If you had only worked it well. 

How rich a harvest you might reap ! 

Hedge it about with Kali’s name. 

If you would keep your harvest safe ; 

This is the stoutest hedge of all. 

For Death himself cannot come near it. 

Sooner or later will dawn the day 

When you must forfeit your precious field ; 




408 



PBABUDDHA BHABATA 



October 



Gather, O mind, what fruit you may. 

Sow for your seed the holy name 
Of God that your guru has given you. 
Faithfully watering it with love; 

And if you should find the task too hard. 
Call upon Ramprasad for help. 

In Sri Ramakrishna and Swami Viveka- 
nanda, this propitiation of the Divine 
Mother reaches newer heights of perfection 
and fulfilment. In the case of both, this 
propitiation was in the nature of a con- 
quest, as it were ; only they did it in two 
almost diametrically opposite ways, one 
through willing submission and the other 
through fight and opposition. ‘The future, 
you say,’ Swami Vivekananda remarked 
once, ‘will call Ramakrishna Paramahamsa 
an incarnation of Kail Yes, I think 
there’s no doubt that She worked up the 
body of Ramakrishna for Her own ends.’ 
And about himself he had to say : ‘How 

I used to hate Kali! And all Her ways. 
That was the ground of my six years’ fight 
— that I would not accept Her. But I had 
to accept Her at last ! Ramakrishna 
Paramahamsa dedicated me to Her, and 
now I believe that She guides me in every- 
thing I do, and does with me what She 
will/ 

The two important landmarks in the life 
of Sri Ramakrishna were his direct vision 
of the Divine Mother in the temple of 
Dakshineswar with which he started his 
spiritual sadhanas, strictly according to the 
scriptural injunctions, and his worship of 
Sri Sarada Devi, the Holy Mother, his own 
wife, as the veritable manifestation of the 
Divine Mother in the temple, with which 
he concluded those sadhanas. His worship 
ended where all worship should end. We 
start with image worship, and its culmina- 
tion is, all our scriptures point out, seeing 
the Divine in the living image, that is, man 
himself. The early vision that Sri Rama- 
krishna had in the prime of his spiritual 



life never, strictly speaking, left him; its 
impression was there on him, deep in his 
heart, and he was ever conscious of the 
presence of the Divine Mother thereafter 
The word ‘Mother’ was always on his lips, 
and it was with Her permission that he 
undertook the other sadhanas. What 
happened subsequently was an extension of 
that earlier vision he had within the con- 
fines of the shrine to every other thing 
around him, until at last it ended in his 
seeing Her in his own wife and in every 
woman he saw or met, even in women of 
doubtful character. Time and place were 
no bar to this vision of his. He worshipped 
the ‘Beautiful’ in a girl of fourteen, in 
whom he saw the personification of the 
Divine Mother. And the blessedness of 
that life from which all carnality has died 
down, and in which one sees only the face 
of the Divine Mother in every woman ! 

Swami Vivekananda, too, had reached 
that state of blessedness. But he reached 
it through a somewhat different path from 
that of Sri Ramakrishna. He was, as he 
described himself often, a Ksatriya by birth 
and temperament, and fighting was in his 
blood, as it were. He looked straight into 
the face of the Mother, never caring or 
even positively disliking to minimize Her 
terribleness, and stormed hi<? way into 
victory. He liked to love Her as She was, 
in Her terribleness, and fought with Her 
and Her devilish creation, as he liked and 
as often he liked, and extracted his de- 
mands from Her. ‘Mind !’, he admonished 
one of his disciples, ‘make Her listen to 
you when you say it ! None of that cring- 
ing to Mother ! Remember.’ ‘I am the 
child of the Divine Mother, the source of 
all power and strength. To me, cringing, 
fawning, whining, degrading inertia and 
hell are one and the same thing.’ He, the 
preacher of. strength and fearlessness liked 
to hurl himself with fury against Her sword, 
already red with the blood of hundreds. 




1964 THOU BELOVED MOTHER ! THE POLE-STAR OE OUR LIFE 409 

His attitude is of great significance from That was his worship of the Divine Mother, 
a practical point of view, for it is intimately ‘O hero/ he exclaims in one of his letters, 
related to our life on earth. This world ‘awake, and dream no more. Death has 
is a combination of both the mild and the caught you by the forelock . . . still fear 
terrible, the happy and the miserable, of not. What I have never done — fleeing from 
joy and peace on one side and conflict and the battle — well, will that happen today P 
turmoil on the other. We cannot have the For fear of defeat, shall I retreat from the 
one without having the other too. Either fight ? Defeat is the ornament the hero 

we have both or none. But if we are to adorns himself with. What, to acknowl- 

choose, Swami Vivekananda was for choos- edge defeat without fighting ! O Mother, 
ing the terrible, the miserable, the conflict Mother !’ 

and turmoil, for, according to him, in facing Most of us speak of religion and spirit- 
them boldly is our strength and greatness. uality. What is our idea of it ? At the 
In his own life, we see that he never re- most, that we should withdraw ourselves 

tracted, out of fear or favour, from the into a forest or cave and there find God. 

din and bustle of the battle. ‘Two or Our reason ? Oh ! it is a hideous world, 
three days before Sri Ramakrishna’s pass- full of miseries and troubles. But Swamiji 
ing away/ he told in a reminiscent mood said : Hideous it is. But why be fright- 

to one of his disciples, ‘She whom he used ened by it and withdraw into the recesses 
to call “Kali” entered this body. It is She of the forest ? Why be afraid ? This 
who takes me here and there and makes world, this sea of humanity, is the Divine 
me work, without letting me remain quiet. Mother Herself, dancing Her beautiful 
or allowing me to look to my personal com- dance — yes, even Her dance of destruction 
forts.’ Within and without, he was a verita- is beautiful if only we care to know. Even 
ble battlefield. Within was going on, on pain is pleasurable — if it is for the sake 
the one hand, a war of ideas trying to find of others. Why, having come to worship 
solutions for the most pressing problems Her, turn back in terror after throwing a 
that faced his own country and the world, garland round Her neck ? Worship and 
and on the other, a war between his ten- serve Her as She is. 
dency for meditation and scholarship and For Terror is Thy name, 
his tendency for losing himself in the service Death is in Thy breath, 

of humanity, not caring for his own salva- And every shaking step 
tion. Without, he had to battle with Destroys a world for e’er, 

forces trying to thwart him in his efforts to Thou ‘Time’, the All-Destroyer ! 
lift humanity out of the morass in which it Come, O Mother, come ! 

was struck up. But he delighted in fight- Who dares misery love, 
ing his way through, and, if necessary, dying And hug the form of Death, 

heroically in this battle of life than with- Dance in Destruction’s dance, 
draw from it in humiliation and defeat To him the Mother comes. 

O Mother, Thou art the destroyer of the troubles of Thy suppliants. 

Thou art the Mother of the universe. Let thy mercy be upon all. O Mother, 

Thou art the mistress of the universe. Thou art the one ruler of the moving 
and non-moving. Do Thou protect the universe and shower Thy mercy on 
all. 

Dew-mahatrnya , XI.2. 

2 




SWAMI VIVEKANANDA’S SYNTHESIS OF 

SCIENCE AND RELIGION— 3 

Swami Ranganathananda 



{Continued from 

THE VEDANTIC VIEW OF EVOLUTION 

The Vedanta views the entire evolu- 
tionary process as progressive evolution of 
structure and form, and as greater and 
greater manifestation of the infinite Self 
within. It is evolution of matter and mani- 
festation of spirit. Twentieth century 
biology recognizes, in the first appearance 
of living organisms, the emergence, in 
rudimentary form, of the spiritual value of 
awareness. 

This spiritual value of awareness grows, 
as it were, in richness and variety as we 
move up the evolutionary ladder. The 
evolution of the nervous system discloses 
progressive development of awareness in 
depth and range, and consequent increase 
in the grip of the organism on its en- 
vironment. 

This awareness achieves a new and 
significant dimension with the appearance 
of man on the evolutionary scene. The 
field of awareness of all other organisms is, 
largely, the external environment and also, 
to a small extent, the interior of their 
bodies — the without of nature. Man alone 
has awareness of the self, along with aware- 
ness of the not-self, of both the within and 
without of nature. 

That is the uniqueness of man, accord- 
ing to both twentieth century biology and 
ancient Vedanta. Self-awareness, which 
nature achieved through the evolution of 
the human organism, is a new dimension of 
awareness containing tremendous implica- 
tions for man’s destiny as much as for his 
philosophy of nature. 

The Vedantic view of evolution and of 



he 'previous issue ) 

man’s uniqueness finds a classic statement 
in the Bhdgavata (XI. ix. 28) : 

Sfflfva pumni vividh^nyajaydtmasaktyu 
Vzkfan sansrpapasun Uhagadamsa - 
matsyan; 

Taistaifi atustahrdayah purupam vidhdya 
BrahrnovaJolmdhi^cmum mudam apa 
devah — 

‘The divine One, having projected (evolv- 
ed) with His own inherent power various 
forms such as trees, reptiles, cattle, birds, 
insects, and fish, was not satisfied at heart 
with forms such as these ; He then project- 
ed the human form endowed with the 
capacity to realize Brahman (the universal 
divine Self of all), and became extremely 
pleased.’ 

INDIA’S URGE : REALIZATION AND NOT 

MERE SPECULATION 

Evolution has revealed that the mystery 
of existence stirs in man as the mystery of 
the self. The mystery of the universe will 
ever remain a mystery until this mystery 
of the self is cleared. Till then all our 
conclusions about the truth of the universe 
proceeding from science or philosophy, 
theology or logic, will be speculative ven- 
tures yielding mere postulates and conjec- 
tures. The Indian mind was not content 
to remain at the stage of speculation or 
conjecture in so important a field as the 
knowledge of the ultimate truth. Her 
thinkers boldly penetrated into the world 
within, taking the facts of awareness and 
the ego as the clue, as footprints, in the 
words of the Bj-hadaranyaha Upanipad 
(I. iv. 7) ; and when they penetrated to the 
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depth, they discovered the infinite and the which it is couched in the Upanisads. In 



eternal behind the finite and the time- 
bound. The Brhaddranyaka Upani$ad 
(III. iv. 1) registers this approach, and the 
object of its search, in another significant 
passage : 

Yat saksdt aparoksai Brahma ya Atmd 
sarvmtarah — 

‘The Brahman that is immediate and direct 
— the Self that is within all.* 

‘That thou art* (Tat toam <m), pro- 
claims the Chmdogya Upanisad (VI. viii. 
7) . Again and again, the Upanisads reit- 
erate this great Truth. If man as scientist 
has such a profound dimension that he can 
comprehend the vast universe in a formula 
given by his thought, what must be the 
dimension of man as the Atman, the un- 
changeable, infinite Self ? The mystery of 
the universe was finally resolved through 
the discovery of the solution to the mystery 
within man himself. The sages of the 
Upanisads discovered the centre of the 
universe in the heart of man. Through 
that discovery, man was revealed in his 
infinite dimension; and the universe was 
also revealed in all its spiritual glory. 
Realization of this truth is the only way 
to life-fulfilment, say the Upanisads. Says 
the Svetdsvatara Upanisad (II. 15) : 

Yaddtrnatattveria tu BrahTnatattvam 
Dtpopameneha yulctah prapasyet; 

A jam dhruvam sarvatattvaih vthiddham 
Jnatvd devam mucyate sarvapdpaih — 
‘When the self-controlled spiritual aspirant 
realizes in this very body the truth of 
Brahman (absolute Existence) through 
the truth of the Atman (Self) , self-luminous 
as light, then, knowing the Divinity which 
is unborn, eternal, and untouched by the 
modifications of natnre, he is freed from 
all sins.* 

This was a profound, joyous discovery, 
as can be seen even from the language in 



reaching the ultimate Truth of the Atman, 
they had reached also the ultimate of 
knowledge and awareness, peace and joy. 
Hence they communicated their discovery 
as the discovery of the inexhaustible mine 
of satyam (truth), jnanam (awareness), 
and anantam (infinitude) , or of sat (exist- 
ence) , cit (knowledge) and ananda (bliss) . 
In the struggle to realize this truth and 
the life-fulfilment it involves, they saw the 
true meaning of the entire course of cosmic 
evolution, especially of human evolution. 

The organism seeks fulfilment; that is 
the end and aim of all its activities and 
processes, says modern biology. In the 
Upanisads, we have the beautiful concepts 
of mulcti , freedom, and purnata i, fullness. 
We are bound now ; we want to become 
integral, we must experience fullness. Jesus 
Christ calls it ‘perfection’: ‘Be ye there- 

fore perfect, even as your Father which is 
in heaven is perfect.’ (Matthew v. 4&) 
To experience the delight of freedom, to 
enlarge the bounds of man’s awareness, to 
get bodhi, complete enlightenment, as the 
Buddha expressed it. is the great aim of 
human evolution. Education, science, 
culture, socio-political processes, and reli- 
gion are meant to increase and enlarge -the 
bounds of this awareness and the range and 
depth of this fulfilment, by increasing man’s 
knowledge of and control over not only the 
outside world but also the deep recesses 
within himself. Knowledge is power in the 
positive sciences; it is still more so in the 
science of religion, the science of the inner 
nature of man, where the power that is 
gamed is not only greater in terms of 
quantity bnt also higher in terms of 
quality. 

While living as a prisoner in St. Helena, 
Napoleon made this significant confession : 

‘There are in the world two powers — 
the sword and the spirit. The spirit has 
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always vanquished the sword. 

‘Alexander, Caesar, Charlemagne, and I 
founded great empires. But upon what 
did the creation of our genius depend ? 
Upon force. Jesus alone founded his em- 
pire upon love, and to this very day, 
millions would die for him.’ 

VIVEKANANDA AND A SCIENCE OF 
HUMAN POSSIBILITIES 

India developed religion as a science, as 
what Julian Huxley calls ‘a science of 
human possibilities’. In this connexion, I 
can do no better than quote a significant 
passage from Swami Vivekananda ; though 
rather long/ it is worth quoting in full in 
view of its relevance. 

In his speech on ‘The Powers of the 
Mind’ delivered in Los Angeles, California, 
on January 6, 1900, Swami Vivekananda 
said : 

‘Now, I shall tell you a theory, which I 
will not argue now, but simply place before 
you the conclusion. Each man in his 
childhood runs through the stages through 
which his race has come up ; only the race 
took thousands of years to do it, while the 
child takes a few years. The child is 
first the old savage man, and he crushes a 
butterfly under his feet. The child is at 
first like the primitive ancestors of his race. 
As he grows, he passes through different 
stages until he reaches the development of 
his race. Only he does it swiftly and 
quickly. Now, take the whole of humanity 
as a race ; or take the whole of the animal 
creation, man and the lower animals, as 
one whole. There is an end towards which 
the whole is moving. Let us call it 
perfection. 

‘Some men and women are born who 
anticipate the whole progress of mankind. 
Instead of waiting and being reborn over 
and over again for ages until the whole 
human race has attained to that perfec- 
tion, they, as it were, rush through them in 



a few short years of their life. And we 
know that we can hasten these processes, 
if we be true to ourselves. If a number 
of men, without any culture, be left to 
live upon an island, and are given barely 
enough food, clothing, and shelter, they 
will gradually go on and on, evolving higher 
and higher stages of civilization. We 
know, also, that this growth can be 
hastened by additional means. 

‘We help the growth of trees, do we not ? 
Left to nature they would have grown, 
only they would have taken a longer time ; 
we help them to grow m a shorter time 
than they would otherwise have taken. 
We are doing all the time the same thing, 
hastening the growth of things by artificial 
means. Why cannot we hasten the growth 
of man ? We can do that as a race. Why 
are teachers sent to other countries? Be- 
cause, by these means, we can hasten the 
growth of races. Now, can we not hasten 
growth of individuals? We can. Can we 
put a limit to the hastening ? We cannot 
say how much a man can grow in one life. 
You have no reason to say that this much 
a man can do and no more. Circum- 
stances can hasten him wonderfully. Can 
there be any limit then, till you come 
to perfection ? So, what comes of it ? That 
a perfect man, that is to say, the type that 
is to come of this race, perhaps millions of 
years hence, that man can come today. 
And this is what the yoglns say, that all 
great incarnations and prophets are such 
men ; that they reached perfection in this 
one life. We have had such men at all 
periods of the world’s history and at all 
times. Quite recently, there was such a 
man (Sri Ramakrishna) who lived the life 
of the whole human race and reached the 
end even in this life. 

‘Even this hastening of the growth must 
be under laws. Suppose we can investigate 
these laws and understand their secrets and 
apply them to our own needs : it follows 
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that we grow. We hasten our growth, we 
hasten our development, and we become 
perfect, even in this life. This is the 
higher part of our life, and the* science of 
the study of mind and its powers has this 
perfection as its real end. Helping others 
with money and other material things and 
teaching them how to go on smoothly in 
their daily life are mere details. 

‘The utility of this science is to bring out 
the perfect man, and not let him wait and 
wait for ages, just a plaything in the hands 
of the physical world, like a log of drift- 
wood carried from wave to wave and toss- 
ing about in the ocean. This science wants 
you to be strong, to take the work in your 
own hand, instead of leaving it in the hands 
of nature, and get beyond this little life. 
That is the great idea/ (The Complete 
Works , Vol. II, pp. 1*8-19, 9th edition) 

THE VEDANTIC MESSAGE OF STRENGTH 

AND FEARLESSNESS 

Spiritual knowledge confers on man in- 
finite strength and fearlessness That is the 
best proof of its truth and utility. Re- 
ferring to this, Swami Vivekananda said m 
his lecture on ‘Vedanta and Its Application 
to Indian Life* delivered in Madras in 
1897 : 

‘And in my mind rises from the past the 
vision of the great emperor of the West, 
Alexander the Great, and I see, as it were 
in a picture, the great monarch standing 
on the banks of the Indus, talking to one 
of our sannydsins (monks) in the forest ; 
the old man he was talking to, perhaps 
naked, stark naked, sitting upon a block 
of stone, and the Emperor, astonished at his 
wisdom, tempting him with gold and 
honour to come over to Greece. And this 
man smiles at his gold, and smiles at his 
temptations, and refuses; and then the 
Emperor standing on his authority as an 
Emperor, says, “I will kill you, if you do 



not come”, and the man bursts into a 
laugh and says, “You never told such a 
falsehood in your life as you tell just now. 
Who can kill me ? Me you Mil, Emperor 
of the material world ! Never ! For I am 
Spirit unborn and undecaying; never was 
I born and never do I die; I am the 
Infinite, the Omnipresent, the Omniscient ; 
and you kill me, child that you are !” 
That is strength, that is strength/ (ibid., 
Vol. Ill, pp. 237-8, 8th edition) 

Swami Vivekananda also gives as illus- 
tration of spiritual strength the example of 
an Indian monk who was stabbed by an 
English soldier during the Indian Mutiny 
of 1857. The Indian soldiers captured this 
English soldier and brought him before the 
dying monk to be identified and, if identi- 
fied, offered to kill him in revenge. But 
the monk, who had realized his Self and 
his oneness with all , beings, seeing his 
assailant before him, broke his silence of 
fifteen years to say to his murderer with 
his dying breath and in a tone suffused with 
love : ‘And Thou also art He/ 

The strength and fearlessness of Socrates 
in the face of death, and his gentleness, had 
its source m his spiritual knowledge. When 
Crito asked him : ‘In what way shall we 

bury you, Socrates ?’, Socrates answered : 
‘In any way you like, but first you must 
catch me, the real me. Be of good cheer, 
my dear Crito, and say that you are bury- 
ing my body only, and do with that what- 
ever is usual and what you think best/ 
(Dialogues of Plato , Vol. I. p. 474, 
Jowett’s edition, 1958) 

If man is to live a true life, if he is to 
achieve real life-fulfilment, he has to mani- 
fest the infinite Self within him by con- 
trolling and transcending his lower self, his 
finite sense-bound nature. There is a 
technique for achieving this, and the reli- 
gions of the world tell us about it with 
varying degrees of clarity. But in India 
alone did this subject receive a treatment 
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at once scientific and thorough in its 
spirit and methods, and impersonal and 
universal in its results and applications. 

SCIENCE AND VEDANTA COMPLEMENTARY 

Religion so expounded has a message for 
all humanity. Science through its technol- 
ogy may build for man a -first class house, 
and equip it with radio, television, and 
other gadgets ; the social security measures 
of a welfare state may provide him with 
everything necessary for a happy, fulfilled 
life in this world, and even, through the 
state church, in the world beyond ; the man 
himself may give his house such arresting 
names as ‘ Santi Kunj* (Peace Retreat) , or 
‘Happy Villa'. Yet none of these can en- 
sure that he will live in that house m peace 
or happiness. For that depends, to a large 
extent, on another source of strength and 
nourishment, another type of knowledge 
and discipline — the knowledge and disci- 
pline proceeding from religion. If man can 
have the help of the positive sciences to 
create a healthy external environment, and 
the help of the science of spirituality to 
create a healthy internal environment, he 
can hone to achieve total life-fulfilment; 
not otherwise. This is the view of the 
Upanisads. 

But today this is not the picture that 
modern civilization presents. Man in this 
technological, civilization is feeling in- 
wardly impoverished and empty in an en- 
vironment of wealth, power, and pleasure ; 
he is full of tension aud sorrow, doubt and 
uncertainty, all the time. Juvenile delin- 
quency, drunkenness, suicide, and a variety 
of other maladies are ever on the increase. 
Why ? Because man is not inwardly satis- 
fied ; he is smitten with ennui and boredom 
arising from the limitations of his sense- 
bound Weltanschauung. Indian thinkers 
foresaw this predicament of modem man 
ages ago. Says the Svetasvatara Upanisad 

(VI. 20) : 



Yadd carmavad ahdsam vesfayisyanti 

mdnaudh ; 

Tadd Devam avijhdya duhkhasydnto 
bhavisyati — 

‘Men may (through their technical skill) 
roll up the sky like a piece of leather ; still 
there will be no end of sorrow for them 
without realizing the luminous One within.' 

Schopenhauer said a hundred years ago : 

‘All men who are secure from want and 
care, now that at last they have thrown 
off all other burdens, become a burden to 
themselves.' ( The World as Will and Idea, 
Vol. I, p. 404) 

Today, man is his own major burden 
and problem. He can tackle and solve this 
problem not by going in for more positiv- 
istic science, more technology, more life's 
amenities, more socio-political manipula- 
tion of human conditions, but by the culti- 
vation of the science of religion, by the 
understanding and practice of this science. 
Said Swami Vivekananda : ‘You must 

bear in mind that religion does not consist 
in talk, or doctrines, or books, but in 
realization ; it is not learning but being * 
( The Complete Works , Vol. IV, p. 3 5, 
8th edition) 

It is in this sense that India understood 
religion : and it is this idea of religion that 
Swami Vivekananda expounded m the West 
and the East through his powerful voice. 
The end and aim of religion, as our ancient 
teachers put it, is the experience, anubhava, 
of God, through the steady growth in man's 
spiritual awareness. That is the touch- 
stone of religion. There is such a thing as 
the spiritual growth of the individual, 
step by step. We experience this growth, 
just as we see a building rising up step by 
step, brick by brick. When we live the 
life of religion, strength comes to us, con- 
sciousness becomes enlarged, sympathies 
grow and widen, and we feel that we are 
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growing into better men. It is only the 
strength that proceeds from such inward 
growth and development that will enable 
man to digest and assimilate the energies 
released by the progress of science. Such 
a one alone has the strength and wisdom 
to convert the chaos of life into a pattern 
of happiness and general welfare. If reli- 
gion is taken away from society, what re- 
mains is simple barbarism. Ancient civili- 
zations were destroyed by barbarians bred 
outside those civilizations. But modern 
civilization, if it is to go the same way, will 
be destroyed by barbarians bred within 
the civilization itself. What can save us 
from this predicament is a little ‘Christian 
love* in our hearts for our neighbours, in 
the words of Bertrand Russell ( Impact of 
Science on Society, p. 114) , or a little more 
altruism, in the words of Pitirim A. Sorokin 
of Harvard University ( Reconstruction of 
Humanity, especially part V). This love 
comes from the 'practice of religion, as de- 
fined by Swami Yivekananda and other 
great teachers of the world. Says Viveka- 
nanda: Tteligion is the manifestation of 
the divinity already in man.* {The Com- 
plete Works, Vol. IV, p. 358, 8 th edition) 
Again : ‘Him I call a rnaJiatman (great soul) 
whose heart bleeds for the poor, otherwise 
he is a dumtman (wicked soul).’ (ibid., 
Vol. V, p. 58, 7th edition) 

That is the function of religion; the 
finite man reaches out to the infinite man. 
No other discipline can give this education 
to man. 

‘Now comes the question, can religion 
really accomplish anything asked Swami 
Vivekananda, and proceeded to answer : 

Tt can. It brings to man eternal life. 
It has made man what he is and will make 
of this human animal a god. That is what 
religion can do. Take religion from human 
society and what will remain? Nothing 
but a forest of brutes. Sense-happiness is 
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not the goal of humanity. Wisdom 
(, jhdna ) is the goal of all life. We find 
that man enjoys his intellect more than an 
animal enjoys its senses ; and we see that 
man enjoys his spiritual nature even more 
than his rational nature. So the highest 
wisdom must be this spiritual knowledge. 
With this knowledge will come bliss/ (ibid., 
Vol. Ill, p. 4, 8th edition) 

CONCLUSION 

Understood in this light, there is no con- 
flict between science and religion. Both have 
the identical aim of helping man to grow in 
spirituality, of ushering in a better social 
order which alone can provide him with 
the stimulus to total life-fulfilment. Each 
by itself is insufficient and helpless. They 
have been tried separately with unsatis- 
factory results. The old civilizations took 
guidance solely from religion ; their achieve- 
ments were partial and limited. Modern 
civilization relies solely on science; its 
achievements also have turned out to be 
partial and limited. The combination to- 
day of the spiritual energies of these two 
complementary disciplines in the life of 
man will produce fully integrated human 
beings and thus help to evolve a complete 
human civilization for which the world is 
ripe and waiting. This is the most out- 
standing contribution of Swami Viveka- 
nanda to human thought today. This 
synthetic vision of his finds lucid expression 
in a brief but comprehensive testament of 
his Vedantic faith: 

‘Each soul is potentially divine. 

‘The goal is to manifest this divine with- 
in by controlling nature, external and 
internal. 

‘Do this either by work, or worship, or 
psychic control, or philosophy — by one, or 
more, or all of these — and be free. 

‘This is the whole of religion. Doctrines, 
or dogmas, or rituals, or books, or temples, 
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or forms, are but secondary details/ (ibid., 
Vol. I, p. 124, 11th edition) 

The Vedanta expounded by Vivekananda 
as the synthesis of science and religion is 
also the synthesis of head and heart, of 
the classical and the romantic in the human 
heritage. The erstwhile tendency in 
modem education to treat the humanities 
and the sciences as mutually exclusive disci- 
plines is giving place to the Vedantic aware- 
ness that they are complementary to each 
other. Himself ‘the personification of the 
harmony of all human energy’, m the words 
of E-omain Holland which I have quoted 
at the beginning of this paper, Vivekananda 
has bequeathed to man, m a moving 
passage, his vision of the unity and syn- 
thesis of all human energy and aspiration. 
Making a prophetic reference to the future 
religion of humanity in the course of his 



lecture on ‘The Absolute and Manifesta- 
tion’ delivered in London in 1896, he 
said : 

‘In Buddha, we had the great universal 
heart, and infinite patience, making religion 
practical, and bringing it to everyone’s door. 
In ^ahkaracarya, we saw tremendous intel- 
lectual power, throwing the scorching light 
of reason upon everything We want to- 
day that bright sun of intellectuality joined 
with the heart of Buddha, the wonderful, 
infinite heart of love and mercy. This 
union will give us the highest philosophy. 
Science and religion will meet and shake 
hands. Poetry and philosophy will become 
friends. This will be the religion of the 
future, and if we can work it out, we may 
be sure that it will be for all times and 
peoples/ (The Complete Works . Vol. II, 
p. 140, 10th edition) 
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Here lies the first major difficulty in the 
way of Vinobaism. If imperturbable 
patience, serenity in suffering, stoic accept- 
ance of persecution, a natural disposition 
towards acts of unselfishness and universal 
goodwill, are Indian virtues which derive 
from non-violence, then it also has its 
counterpart in ‘non-action’, an ideal which 
is common to Buddhism as well as to 
Hinduism. This is admittedly a contem- 
plative virtue, but it tends to promote in 
everyday life an attitude and a mentality 
that are asocial, even perhaps antisocial, 
that is to say, diametrically opposed 
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to the reform of Vinoba. Moreover, Vinoba 
incessantly exhorts his ‘social workers’ not 
to confuse non-violence with its many de- 
ceptive facets which might appear to re- 
semble it; namely, indolence when it is 
necessary to act; submission when it is 
necessary to react; absence of initiative 
when it is necessary to invent ; deprecia- 
tion of time — this tendency so typically 
Indian of remaining the spectator — at the 
very moment when the temporal imposes 
urgent duties ; insensitivity in the face of 
the needs of our fellow men ; in short, 
passivity. There is no better way of sum- 



